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Introduction

Religion is a widely discussed topic all over the world and among all age groups. Adults who presume teenagers or say young adults don’t care about religion and God are very wrong. I have often heard that young people show no interest in God and his dealings, but I think, that it is the other way round. I think, that young people are just confused about the huge variety of religion there is to choose from. Today most children aren’t raised with any kind of organized faith, but must search and investigate the different religions for themselves, which is good. Although such searching can be good, the outcome is often not so good, since it is easy to become even more confused.

One problem is, that parents often cease to believe in a certain religion and do not raise their children in a church. This does not mean that they don’t believe in God and tend to become atheists, but it leaves their children without direction. 

Another problem is, that in the history of mankind, the Christian God has often been and still is an excuse for wars and terror. Why believe in the Catholic Church? How can the crusades and burning of witches be justified? How can there be a God like this? These kinds of thoughts make any institution instantly suspicious. So people start making up their own religions or look for philosophies that give them more freedom to believe whatever they want to.

Don’t get me wrong. I believe that everybody should have the right to worship whatever he or she wants to. But we should keep in mind that God never invented ‘Religion’, but that he merely showed us how he wants us to live. He gave us directions; what mankind made of this, is what we call religion.

But let’s go back to the young struggling adults like myself. 

We wonder how on earth can old people have such a blind faith in God. We wonder how can one rely only on feeling, while switching off the brain, closing ones eyes and saying: ‘Well, that’s what the church says, no need to think about it much further’. Under such circumstances I would not be surprised if surveys showed an increasing percentage of people without any belief in a God. It’s rather close at hand to lose one’s faith, especially the faith of a young person, who has had no time to deepen his belief. In a materialistic world like ours there seems to be no place for a nebulous being such as God, who we can’t even see. We grow up in a society where almost everything can be explained logically and something like God just does not fit in.

For many people reading the Bible and believing with half closed eyes in a weird God is not sufficient enough and they turn their back to Christianity. But there is no need to switch your brain off and believe blindly. And that is exactly were C. S. Lewis comes in.

The first time I ever heard of him, I had no idea who he actually was. I had merely read a few quotes on subjects referring to God and I had no further interest in him. Why should I ? There are many people talking about God. What eventually caught my interest is the fact, that he was a professed atheist and that through reason and intellect he finally had to give in and confess that God does exist.

In my paper I wish to introduce you a philosophical giant and genius, whose life and work cannot be overvalued. His theological effort ( even if it was just the work of a hobby theologian) has helped thousands to find their way to God or to get a better understanding about their Lord.

For this purpose I will start with a short biography on C.S. Lewis, and then define atheism, because atheism plays an important role in Lewis’ work as well. After a detailed description of Lewis’s own atheism and final conversion to Theism I will attempt to give an account of his quest to prove the need and existence of God. In conclusion I will provide a report on how young people experience the search for God.

C. S. Lewis - A Biography

“Clive Staples Lewis (1898-1963) was one of the intellectual giants of the twentieth century and arguably the most influential Christian writer of his day. He was a Fellow and Tutor in English literature at Oxford University until 1954 when he was unanimously elected to the chair of Medieval and Renaissance English at Cambridge University, a position he held until his retirement. His major contribution in literary criticism, children’s literature, fantasy literature, and popular theology brought him international renown and acclaim. He wrote more than thirty books, allowing him to reach a vast audience, and his works continue to attract thousands of new readers every year. His most distinguished and popular accomplishments include The Chronicles of Narnia, Out of the Silent Planet, The Four Loves, The Screwtape Letters, and Mere Christianity.”1
One can find this short, informative and rather boring text either inside or on the backside on almost every book by C. S. Lewis. But this is not sufficient to understand Lewis as a person. I whish I could let you all read Surprised by Joy ( where he let’s us be part of his childhood up to his conversion), since his writing makes one feel to know him personally. Instead I will relate in my own words what I find most interesting about his life.

Early Years

Clive Staples Lewis was born in 1898 at Belfast. When Lewis was four years old he refused to listen to his given name Clive and demanded to be called Jack and this became his ‘name’ he went by for the rest of his life.

His mother died of cancer when he was eight years old and soon afterwards he was sent to a school in England. At the same time he and his brother Warnie had developed a close relationship, which excluded their father.

Lewis brilliancy was quickly apparent. At the age of six he had learned Greek and Latin, at the age of ten he had read Milton’s Lost in Paradise.

He attended four different schools from age ten to sixteen, of which he presents a bleak picture. During this time he lost his faith and spent the following years of his life as an atheist and materialist. Although he adored the aesthetic his natural temperament was that of a sceptic and a stoic. He disliked and distrusted anything that was either emotionally charged 

( like the thinking of his estranged father) or logically imprecise.

Training

For three years Lewis studied with his private Tutor Kirkpatrick to prepare for Oxford. “The Great Knock”, as he was often referred to, left a deep impression on young Lewis. An atheist himself he confirmed Lewis’ new way of thinking through his brilliancy and sharp logic. Kirkpatrick was an obsessively rational thinker. From the very moment Lewis arrived at Great Bookham, Surrey, Kirkpatrick taught him the need for clear, rational thinking free from all subjective speculation and emotional confusion.

Lewis encountered this rationalism from the start and he describes his first meeting with Kirkpatrick as follows:

Desperate to make conversation Lewis noted that Surrey was less wild than he had expected.

“Stop!” shouted Kirk with a suddenness that made me jump. “What do you mean by wildness and what grounds had you for not expecting it?”

(…) I was stung into attempting a real answer. A few passes sufficed to show that I had no clear and distinct idea corresponding to the word ”wildness” (…)

“Do you not see, then,“ concluded the Great Knock, “that your remark was meaningless?” 2
War and after

His Stay at Oxford was interrupted by World War I. He was sent to the front lines in France, where he was wounded by a shrapnel. Before going to war he promised close friend Paddy Moore to look after his mother and sister in case he might not come back alive. Lewis kept to this promise and lived with Mrs. Moore for more than thirty years under one roof until she died. All these years he came up for financial expenses, and whenever Mrs. Moore needed something he’d be right at hand. 

Although he failed the entrance exams for Oxford in maths twice, he was allowed to enter, due to changes in the admission process. 

Academic

Lewis was an excellent student and with a Double First in Classics and a First in English ( not to mention the Chancellor’s Prize and a published volume of verse) there should have been no problem with a fellowship waiting for him. But as it was, Lewis had to fight himself through much longer until he was elected to an official Fellowship in the Magdalen College as Tutor in English Language and Literature in 1925. He gave up his philosophical training and as he wrote to his father, with little regret: 

I have come to think that if I had the mind, I have not the brain and nerves for a life of pure philosophy. A continued search among the abstract roots of things, a perpetual questioning of all the things that plain men take for granted, a chewing the cud for fifty years over inevitable ignorance and a constant frontier watch on the little tidy lighted conventional world of science and daily life – is this the best life for temperaments such as ours? Is it the way of health or even sanity? 3
But it was not wasted at all – His philosophical training gave weight to his later theological writings, such as his purely philosophical work The Abolition of Man (1943) 

In 1929 Lewis turned to the theistic belief again. But a more detailed story will be given in a different chapter.

He was a tutor and lecturer at Magdalen College at Oxford for the next 29 years and after that he moved to take the Chair of Medieval and Renaissance Literature at rival Magdalene College at Cambridge University until 1963.

Inklings

During his time as a professor, Lewis was part of a group of friends called the Inklings. The Inklings were a group of professors that met to write and read their works to one another. The most famous of these writers were C. S. Lewis, J. R. R. Tolkien, Neville Coghill, and Charles Williams. Lewis and Tolkien had a very close relationship and often discussed The Chronicles of Narnia and The Lord of the Rings . 

The Socratic Club

In the year 1941 a young lady complained that no one wanted to discuss questions Agnostics had about God. Soon afterwards the Socratic Club was formed, with Lewis as its president.

The purpose of the club was to create a “forum for the discussion of the intellectual difficulties connected with religion in general and with Christianity in particular…” 4
Generally there were two speakers invited: One week a Christian answered by an atheist, the next week an atheist, answered by a Christian. The Socratic Club became very popular and people were even lucky to get a place on the floor. Although Lewis was the president, he rarely spoke at these evenings, but when he did, many a evening got legendary. For Lewis was known to be a fighter, and a good one. Since his encounter with Kirkpatrick he had always enjoyed rational opposition. 

But he was never dull or boring. Quite the contrary: Lewis is also known for making religion exciting and no one would have called him humourless. The first speaker one evening was a relativist, who is said to have ended his talk with the assertion: 

“The world does not exist, England does not exist, and I am confident that I do not exist!” When Lewis was asked to reply, he stood and said, “How am I to talk to a man who’s not there?”5
Marriage

Mean tongues often claimed C. S. Lewis was possibly a sexist and thought women inferior, not only due to the fact that he wasn’t married.

But when pen friend Joy Gresham visited him in England, the situation changed. Although their friendship was platonic Lewis decided to marry Joy to make sure that she could keep her residence permit. Another reason might have been that she was diagnosed with cancer. But eventually her health improved and Lewis finally fell in love with her as well.

In 1960 the couple made a journey to Greece. To Lewis, who disliked travelling, this was the first time away from home. A couple of months later Joy died of cancer.

The End

Soon afterwards A Grief Observed was published in which Lewis described the pain of the loss of his wife. Experiencing this pain made him doubt God, which itself led to a renewal and strengthening of his faith.

Only three Years later shortly before his sixty-fifth birthday C. S. Lewis passed away.

Atheism

A Definition

Before we can go on with the topic, we need a definition of the word atheism. Unless we have an exact idea of its meaning, there is no use in talking about it.

The word atheism comes from the Greek word atheos, meaning godless.

The literal meaning of the term is “lack of believe in a god”.

Atheism is generally defined by most dictionaries and encyclopedias as the disbelief in, or denial of, the existence of God or gods. 

But unfortunately atheism isn’t that easy. There are many distinctions and people can almost be categorized, depending on how they define their disbelief. But despite all this categorization, atheism is as old as mankind. 

Let’s take a closer look at the atheistic belief:

Atheism is generally understood to constitute two main positions, although these two positions are themselves sometimes disputed: 

· Weak atheism is the absence of belief concerning the existence of deities, without the positive assertion that they do not exist. A weak atheist may however claim that given sufficient lack of evidence, nonexistence is most likely. An argument commonly associated with the weak atheism position is that of rationalism: any claims and assertions, and the beliefs arising thereof, must be justified, and not taken on faith. Theists make the positive claim that a particular god and/or deities exist. Weak atheists do not assert the contrary, but merely withhold their assent from the theists' claim. 

· Strong atheism is the position that no deities exist. This denial may be based on lack of evidence or sufficient grounds to justify belief in deities; or it may be based on an assertion that belief in the supernatural is not rational. 6
If you feel slightly confused by these definitions, I have to warn the reader: That is just the beginning: there are so many distinctions that it becomes unclear where to draw a line between pantheism and atheism, or universalism, rationalism, materialism or agnosticism. These systems among others are independent of atheism, but they have some influence on the atheist.

Agnosticism

Agnostics hold the position that it is not known, and possibly not knowable, whether deities exist or not.7 As T.H. Huxley put it: that one must follow reason "as far as it can take you", but then, as the Encyclopedia Britannica notes, "frankly and honestly to recognize the limits of your knowledge".

Agnostics themselves differ in their opinion. While some argue that they have insufficient information to believe that God exists ( but that someone else might be in possession of such information) others are convinced that it’s impossible to know if God exists.

Still other agnostics maintain that we can only know what we can test empirically, or with the senses, such as in a laboratory. Since God is immaterial (if He exists), He cannot be empirically discerned and therefore we can never know of His existence.8
A man may be simply an agnostic, or an agnostic who is also an atheist. He may be a scientific materialist and no more, or he may combine atheism with his materialism.

As we can see it is difficult to label people as atheists, even if there is something suggestive of it. But we have to admit that atheistic views are found in certain phases of all these systems. There are so many shades and gradations of thought. One form of a philosophy merges into another, and personal opinions are mixed into all of them. 

Statistics

Due to the fact that it’s hard to make an accurate report of a belief system without an organized structure as atheism, surveys cannot really give a precise picture or statistic. But a 2004survey by the CIA in the World Factbook estimates about 12.5% of the American population non-religious and about 2.4% for atheists.

Among scientists the situation seems clear: In total, about 60% of scientists in the United States expressed disbelief or doubt in the existence of God in 1996.9
As we can observe without any difficulties atheism is most common among those people who tend to explain and prove every aspect of live empirically and free of emotions. Lewis, who disliked anything that was emotionally charged, fits this pattern perfectly. But let’s start from the beginning.

From Theism to Atheism
Childlike faith

You might be surprised to hear that Lewis was by no means “brought up in strict and vivid Puritanism”10 but that he very seldom went to church and said prayers just because he was told to. You might say that religion had no impact on his early years at all. 

When it was known that his mother was very ill and that there was nothing more to hope for he remembered what he had been taught,…

…that prayers offered in faith would be granted. I accordingly set myself to produce by will power a firm belief that my prayers for her recovery would be successful; and, as I thought, I achieved it. When nevertheless she died I shifted my ground and worked myself into a belief that there was to be a miracle.11
When he was disappointed, there was no harm done. It just didn’t work, and he was used to things not working out as they should. 

The most tragic result of his mothers death was the early dislike for emotions. His father a “true Welshman, sentimental, passionate, and rhetorical, easily moved both to anger and to tenderness”12, unknowingly started the process.

But not only a dislike for emotions, but even the dislike to all illogical can be derived from the same source. Lewis said about his father: (…) my father was no fool. He had even a streak of genius in him. At the same time he had more power of confusing an issue or taking up a fact wrongly than any man I have ever known.13
As a schoolboy in England, he became, as he said of himself, an effective believer, due to the fact, that he had to visit church and listen to Christian doctrines. But his faith then was based on fear. He feared for his soul and started to pray, read the bible and act upon what he had learned. 

“I ceased to be a Christian”

There is no chronology on how he lost his faith, no date or specific incident, but rather an interaction of different reasons. The strongest impact might have come from one single lady, the matron, Miss Cowie from his school in Cherbourg. Her esoteric floundering (“in the mazes of Theosophy, Rosicrucianism, Spiritualism…”14) in addition to other reasons he dropped his faith – with no sense of loss but with the greatest relief.

He said of himself, that spiritualism and everything supernatural was a passion and drew his attention closer to Miss Cowie, who on her side started a little chain reaction:

Little by little, unconsciously, unintentionally, she loosened the whole framework, blunted all the sharp edges, of my belief. (…) One reason why the enemy found this so easy was that, without knowing it , I was already desperately anxious to get rid of my religion.15
Miss Cowie and this spiritualism wasn’t what he was looking for either. It was just a starting point because:

Intense preoccupation with prayer had made the activity an increasingly unendurable penance; and a natural and induced pessimism had grown up from his own manual clumsiness, his mother’s death, the miseries of Wynyard, and his father’s exaggerated statements as to the difficulty of managing ’to avoid the workhouse’.16
Youthful atheist

These were more unconscious motives to shake off the Christian faith but the conscious did not wait: In addition, he was reading the Classics and instead of clearing things up, confusion found it’s way to him.

He said about reading Vergil:

One was presented with a mass of religious ideas; and all the teachers and editors took it for granted from the outset that these religious ideas were sheer illusion. No one ever attempted to show in what sense Christianity fulfilled paganism ( or paganism prefigured Christianity. The accepted position seemed to be that religions were normally a mere farrago of nonsense, though our own, by a fortunate exception, was exactly true (…). But on what grounds could I believe in this exception? (…).I was very anxious not to.17
Yet another strong impact working against his faith was “a deeply ingrained pessimism,(…) much more of intellect than of temper”.18 

(…)I had very definitely formed the opinion that the universe was, in the main, a rather regrettable institution.

The reason for this opinion is explained thus:

It is not strange that I should feel the universe to be menacing and unfriendly place. Several years before I read Lucretius I felt the force of his argument (and it is surely the strongest of all) for atheism:

Had God designed the world, it would not be

a world so frail and faulty as we see.19
Years later C. S .Lewis picked up the main argument against God. He analysed the problem and discussed it part by part as the Cartesian method demands. He started this work as follows with the personal statement: “Not many years ago, when I was an atheist…”. 

And he tells us, why it was impossible for him to believe in a God:

Look at the universe we live in. By far the greatest part of it consists of empty space, completely dark and unimaginably cold.( …)

(…)Earth herself existed without life for millions of years and may exist for millions more when life has left her.

An what is it like while it lasts?…the creatures cause pain by being born, and live by inflicting pain, and in pain they mostly die. In the most complex of all creatures, Man, yet another quality appears, which we call reason, whereby he is enabled to foresee his own pain... .

(…)This power they have exploited to the full. Their history is largely a record of crime, war, disease, and terror, with just sufficient happiness interposed to give them, while it lasts, an agonised apprehension of losing it, and, when it is lost, the poignant misery of remembering. 

Every now and then they improve their condition a little and what we call a civilisation appears. But all civilisations pass away and, even while they remain, inflict peculiar sufferings of their own probably sufficient to outweigh what alleviations they may have brought to the normal pains of man.

(…)Every race that comes into being in any part of the universe is doomed; for the universe, they tell us, is running down, and will sometime be a uniform infinity of homogeneous matter at a low temperature. All stories will come to nothing: all life will turn out in the end to have been a transitory and senseless contortion upon the idiotic face of infinite matter. 

If you ask me to believe that this is the work of a benevolent and omnipotent spirit, I reply that all the evidence points in the opposite direction. Either there is no spirit behind the universe, or else a spirit indifferent to good and evil, or else an evil spirit.’20 

Conversion

Lewis’s conversion was a slow process that tried his faith especially, when his wife Joy died. 
About those years of his conversion, Lewis was to write: “My own progress had been from ‘popular realism’ [atheism] to Philosophical Idealism, from Idealism to Pantheism, from Pantheism to Theism, and from Theism to Christianity”.

In 1916 Lewis wrote to his friend Arthur Greeves:

“I think that I believe in no religion. There is absolutely no proof for any of them, and from a philosophical standpoint Christianity is not even the best. All religions, i.e., all mythologies (….) are merely man’s own invention – Christ as much as Loki(. In every age the educated and thinking [people] have stood outside [religion].”

Very slowly his point of view began to shift. Almost two years later he wrote:

I believe in no God, least of all in one that would punish me for the ‘lusts of the flesh’; but I do believe that I have in me a spirit, a chip, shall we say, of universal spirit…

At Oxford he could not stay out of reach from Christian influences. Besides reading George MacDonald he had many Christian friends: Owen Barfield, a lawyer, would later become an Anthroposophist. Nevill Coghill (“Clearly the most intelligent and best-informed man in that class…a Christian”) was later to become Merton Professor Of English at Oxford. Hugo Dyson was an Anglican. J.R.R.Tolkien, a Roman Catholic, taught Anglo-Saxon at Oxford.

At Oxford he was also busily attaining what he later on called an intellectual “New Look”: No more pessimism, no more self-pity, no flirtations with any idea of the supernatural, no romantic delusions. He formed a resolution “of always judging and acting in future with the greatest good sense.”21
But realism was abandoned and his New Look damaged. Christian novelists and writer were “those on whom I could really feed. On the other 

hand, those writers who did not suffer from religion and with whom in theory my sympathy ought to have been complete… all seemed a little thin; (…) They were too simple. 22
But then something far more alarming happened:

Early in 1926 the hardest boiled of all the atheist I ever knew sat in my room on the other side of the fire and remarked that the evidence for the historicity of the Gospel was really surprisingly good. ’Rum thing,’ he went on. ‘All that stuff of Frazer’s about the dying God. Rum thing. It almost looks as if it really happened once’. 

To understand the shattering impact of it, you would need to know the man…If he, the cynic of cynics, the toughest of the toughs, were not – as I would still have put it ‘safe’, where could I turn? 23
Some time after this Lewis was going up Headington Hill on top of a bus when he became aware of being offered a completely free choice. He could either accept or reject God. He could open the door or keep it shut. In a situation such as this, when it is almost perfectly clear what one ought to do, he saw that freedom and necessity were almost the same thing. In so far as the choice lay with him, he chose to open the door. Though still some way from believing in Christianity, he nevertheless felt he ought to act as though he believed. 

Really, a young atheist cannot guard his faith too carefully. Dangers lie in wait for him on every side. You must not do, you must not even try to do, the will of the Father unless you are prepared to “know of the doctrine”.24
In 1929 he wrote: 

I (…) am still finding more and more the element of truth in the old beliefs [that] I feel I cannot dismiss… . There must be something in it; only what? I felt as if I were a man of snow at long last beginning to melt.

And melting he was indeed:

You must picture me alone in that room in Magdalen, night after night, feeling, whenever my mind lifted even for a second from my work, the steady, unrelenting approach of Him whom I so earnestly desired not to meet. That which I greatly feared had at last come upon me. In the Trinity term of 1929 I gave in, and admitted that God was God, and knelt and prayed: perhaps, that night, the most dejected and reluctant convert in all England.25
Lewis explains: 

“People who are naturally religious find difficulty in understanding the horror of such revelation. Amiable agnostics will talk cheerfully about ‘man’s search for God’. To me, as I then was, they might as well have talked about the mouse’s search for the cat.26 

But his conversion was only to theism. Further reading and other men effected the newest changes in his intellect and erased his doubt. 

The critical change came one night after a conversation with Hugo Dyson and    J. R. R. Tolkien in 1931. Already converted to theism, Lewis was still having intellectual barriers towards Jesus Christ. That night the three met at Oxford         University and discussed myth and Christianity. Tolkien and Dyson helped Lewis see that he could accept the Christian myth just as he accepted myths in other folklore, with the exception that the Christian version actually happened.

A couple of days later Lewis was “ (…) riding to the Whipsnade zoo in the sidecar of Warrens’s motorcycle. ‘When we set out I did not believe that Jesus Christ is the Son of God, and when we reached the zoo I did’.”27 

C.S. Lewis – The Apologetic
I came back, like so many of my generation, from materialism to a belief in God. The defence of Theism lies in abler hands than mine. What makes me bold to contribute my own story is the fact that I arrived where now I am, not by reflection alone, but by reflection on a particular recurrent experience. I am an empirical Theist. I have arrived at God by induction.27
Many a critic points out that Lewis himself was not a theologian, but a professor and only a layman of the Church of England, and they therefore cannot accept his ideas. Why then is he so interesting, and why are thousands deeply impressed by his work? He may not be a theologian and thus he does not start the topics on their ground. He approached problems like a scientist or researcher. Knowing the ways unbelievers object and thinking he could meet them on their own ground, he used their standards of empirical proof and rational thinking. Lewis did not try to avoid challenging faith, just the other way around. He tried to challenge the assumptions and find out what it is all about.

His method of empirical proof was quite easy to comprehend and having read his books one understands that he tries to follow the Cartesian Law, which runs as follows:

1. Accept nothing as true which is not clear and distinct

2. Analyze a problem into its parts and discuss it part by part

3. Arrange thoughts from simple to the complex as the order of study

4. Enumerations must be full and complete and nothing must be omitted28
In such works as Mere Christianity, The Problem of Pain, The Abolition of Man, Miracles, The Great Divorce, The Screwtape Letters he tries to follow this pattern using a clear and impressive language that even the average person can understand.

One might argue that God cannot be approached in a scientific manner. And yes, that’s right. God cannot be proved empirically. In this case, what is the purpose of trying? Why does C. S. Lewis claim to be an empirical Theist? Let’s just see:

The Law of Human Nature

In Lewis’ famous work Mere Christianity, which has its origins in his legendary broadcast talks of the war years, he starts by talking about a moral law. To help us understand what he means, he pictures some quarrelling people and their remarks, like: “Leave him alone, he isn’t doing you any harm” or “Come on, you promised.”29
Now what interests me about all these remarks is that the man who makes them is not merely saying that the other man’s behaviour does not happen to please him. He is appealing to some kind of Standard of behaviour which he expects the other man to know about.30
Lewis comes to the conclusion that there has to be some law. If there wouldn’t be an agreement as to what is right and wrong, we wouldn’t know when someone is actually behaving badly.

“This”, he says, “is what used to be called the law of nature, because people thought that everybody knew this law, without having to learn it.”

There were two points he wanted to make:

First, that human beings, all over the earth, have this curious idea that they ought to behave in a certain way, and cannot really get rid of it. Secondly, that they do not in fact behave that way. They do know the Law of Nature; they break it.32 

What makes it so interesting is the fact that the Law of Human Nature or the Law of Decent Behaviour does not tell how we behave, but how we should behave. Now the question arises: Why is there a law that everybody knows, but hardly anyone keeps? This cannot be our own invention. Humans would simply do something else. Our natural desire tells us to act differently than the Human Law tells us, because of the terrible state we are in. Man is not perfect and can never be. 

Of course some people object and reply: “Isn’t what you call the Moral Law just a social convention, something that is put into us by education?”32 

But why are then some moralities better than others? If we say that a morality is better than another it just means that we are measuring moralities to a universal standard - comparing both of them with some “Real Morality” that is above all, independent from what people think.

This moral law may seem like a command or compulsion that pushes us in a certain direction, but we still have free will and can either choose to obey it or not. So why do we still feel we should obey? 

In the third chapter he concludes that the “Law of Human Nature, or whatever you call it, must somehow (…) be a real thing (…) a real law which none of us made, but which we find pressing on us.”

In the following chapter Lewis shares his ideas of what a logical conclusion to this Moral Law would be, or at least what it tells us about the universe. Lewis roughly distinguishes between two views: 

First, the materialistic view, which claims that the universe, the planets, and creatures like us just happened to develop, by mere coincidence and a long series of events.

The second is the religious view, which gives all these occurrences a deeper meaning and that there is a mind behind all this, that is “conscious, and has purposes, and prefers one thing to another.”

Both views are as old as mankind and Lewis is quite right telling the reader, that “you cannot find out which view is the right one by science. (…) Science works by experiments.” And experiments can only be observed from the outside. But what is behind the objects science observes? As man is the only object we also know from within, we are the only source of “inside information”. We find in ourselves a moral law pressing on us, which we did not make and cannot forget. Anyone observing us from the outside would never know about this moral law, because we don’t act upon it. 

Because a controlling power in the universe (if there is one) “could not show itself to us as a fact in the universe” it has to show itself inside ourselves “as an influence or command trying to get us to behave a certain way”. And this something has to be more of a mind, than of matter because “you can hardly imagine a bit of matter giving instructions”.

Here, Lewis cleverly directs us from a moral law to the point where it is quite clear that there is a power behind the law, which sounds a lot like God. And Christianity waits just around the corner.

I think the moral law sounds very plausible, and it’s really just logical that if there is a power (let’s call it God) behind that law, God wants us to keep this very law, which we don’t. Now we are in a fight with God. An impersonal God would not mind if we don’t stick to his rules, but a personal God does. And this is the point where Christianity begins. There is a moral law, with God behind that moral law, and we have broken that law, which means we put ourselves at odds with God. But how can we overcome this? We are not perfect and probably will never in this life be. Still he “has left us conscience, the sense of right and wrong” but we are not able to obey. So, what hope is there for us ever to get out of this vicious circle? It seems impossible. 

And then “there suddenly turns up a man who goes about talking as if he was God. He claims do forgive sins.” If this isn’t preposterous. How can someone forgive an offence if it wasn’t against himself? 

“Yet this is what Jesus did. He told people that their sins were forgiven, and never waited to consult all the other people whom their sins had undoubtedly injured. (…) This makes sense only if He really was the God whose laws are broken and whose love is wounded in every sin.”36
Examining Jesus ‘s words and deeds we have to come to a conclusion. He could have been one of the three things: Lord, liar or lunatic. In a famous passage, Lewis states:

I am trying here to prevent anyone saying the really foolish thing that people often say about Him: “I’m ready to accept Jesus as a great moral teacher, but I don’t accept His claim to be God.” That is the one thing we must not say. A man who is merely a man and said the sort of things Jesus said would not be a great moral teacher. He would either be a lunatic - on the level with the man who says he is a poached egg - or else he would be the Devil of Hell. You must make your choice. Either this man was, and is, the Son of God: or else a madman or something worse. You can shut Him up for a fool, you can spit at Him and kill Him as a demon; or you can fall at His feet and call Him Lord and God. But let us not come with any patronizing nonsense about His being a great human teacher. He has not left that open to us. He did not intend to.37
The Problem of Pain

While proving the existence of God through the Law of Nature happened by Lewis’ own initiative, the problem of pain is one of the main arguments against Theism and Christianity and needs therefore an explicit defence.

Lewis himself thought it the strongest objection against Theism and the meaningless, cruel and unjust universe served as a basis of his anti-theism. You have read his illustrative description of it in a previous chapter: the picture of a universe filled with futility and chance, darkness and cold, misery and suffering; a spectacle of civilizations passing away, of human race condemned to a final doom and of a universe bound to die. And the conclusion that "either there is no spirit behind the universe, or else a spirit indifferent to good and evil, or else an evil spirit". And this is how Lewis defines the Problem of Pain: 

"If God were good, He would make His creatures perfectly happy, and if He were almighty He would be able to do what he wished. But the creatures are not happy. Therefore God lacks either goodness, or power, or both."39 

In Lewis’ earlier pessimism he forgot one thing that ruins the whole argumentation. "If the universe is so bad, or even half so bad, how on earth did human beings ever come to attribute it to the activity of a wise and good Creator?”

Rene Descartes ’s proof for the existence of God might help to find an answer, He states:

· I have the "idea" of "the perfect." This ideas must come from a perfect Being (God). 

· The analysis of the idea of "the perfect" includes the existence of the perfect being (St. Anselm's arguments).40 

Lewis’ argument against God was that the universe seemed so cruel and unjust. But how had he got this idea of cruel and just and unjust? 

“A man does not call a line crooked unless he has some idea of a straight line.” So to what was Lewis comparing the universe when he called it unjust? 

“If the universe has no meaning, we should never have found out that it has no meaning: just as, if there were no light in the universe and therefore no creatures with eyes, we should never know it was dark.”

A fact why Lewis believes in Christianity is “that it is a religion you could not have guessed”. Atheism is too simple, but reality is complicated and so is the problem: “A universe that contains much that is obviously bad and apparently meaningless, but containing creatures like ourselves who know that it is bad and meaningless.” Whereas, “the Christian view states, that this is a world that has gone wrong”. But this only reminds us of the already known problem: ”If a good God has made the world why has it gone wrong?” And “how can anything happen contrary to the will of a being with absolute power?”

I When God created the universe and all that is in it, God created beings which had free will. Through free will He gave us the possibility to choose what is right, but it also made it possible to choose wrong and this is also what made evil possible. But there is a higher purpose in that: “The happiness which God designs for His higher creatures is the happiness of being freely, voluntarily united to Him and each other (…).”

God knew that this ability would be abused, but still thought it worth the risk. He knew that people would have to endure suffering, but "try to exclude the possibility of suffering which the order of nature and the existence of free-wills involve, and you will find that you have excluded life itself". Thus, the universe as we know it might as well be a product of a wise and omnipotent Creator.

But how does suffering and goodness fit together. Lewis managed to explain how these apparently contradictory elements could be united. 

As Lewis puts it: ”By the goodness of God we mean nowadays almost exclusively His lovingness (…) And by Love, most of us mean kindness.” And this may be right, but then “we want, in fact, not so much a Father in Heaven as a grandfather in heaven – a senile benevolence who, as they say, ‘liked to see young people enjoying themselves’.” Between kindness and love lies a whole universe in between: “Kindness (…) cares not whether its object becomes good or bad, provided only that it escapes suffering.” Whereas the Love of God differs: “He has paid us the intolerable compliment of loving us, in the deepest, most tragic, most inexorable sense.” Which means he would much rather see us “suffer much than be happy in contemptible and estranging modes”.

Lewis uses four analogies to describe the relationship between Creator (God) and his creatures (us):

1. Love of an artist for his artefact: “We are (…) a divine work of art, something that God is making, and therefore something with which He will not be satisfied until it has a certain character.”

2. Love of a man for a beast: “In its state of nature it has a smell, and habits, which frustrate man’s love: he washes it, he house-trains it, teaches it not to steal, and is so enabled to love it completely. To the puppy the whole proceeding would seem (…) to cast grave doubts on the ‘goodness’ of man.”

3. A father’s love for a son: “(…) means essentially authoritative love on the one side, and obedient love on the other. The father uses his authority to make the son into the sort of being he, rightly, and in his superior wisdom, wants him to be.”

4. A man’s love for a woman; “Love in its own nature, demands the perfecting of the beloved; that the mere ‘kindness’ which tolerates anything except suffering in its object is, in that respect, at the opposite pole from Love.”

“We may wish, indeed, that we were of so little account to God that He left us alone to follow our own natural impulses – that He would give over trying to train us into something so unlike our naturals selves: but once again, we are asking not for more Love, but for less.” We are the true objects of God’s love, which does not mean any disinterest, but his full attention. He wants us to become perfect, or at least good. “You asked for a loving God: you have one.”

In this love lies the reason for our suffering and God’s goodness, although we suffer due to his will. Because God loves us, he is not content with us until we are wholly lovable like the puppet. He wants us to change for the better. From this perspective we can understand how God’s goodness and our suffering are no longer a contradiction.

What makes this hard to see, is our unwillingness to confess our fallen and sinful condition. “When you know you are sick, you will listen to the doctor.”41 But our society seems to neglect our need for change and redemption.“ Christianity now has to preach the diagnosis – in itself very bad news – before it can win, the hearing for the cure.”

“We are, at present, creatures whose characters must be, in some respects, a horror to God, as it is, when we really see it, a horror to ourselves.” 

“We are not merely imperfect creatures that need improvement: we are rebels that need lay down their arms.” And it is only after that, that pain becomes unnecessary. A perfect being, doing what God wants him to do and following his orders as perfectly as possible ( and considering that everybody else would do the same – as in a state of heaven) pain would be superfluous.

C.S. Lewis understood completely that one can not advance to God through intellect alone. But he understood the need for a clear and logical basis. 

Here’s another beautiful analogy – typical for Lewis – to explain this concept:

In fact, I was assuming that the human mind is completely ruled by reason. But that is not so. For example, my reason is perfectly convinced by good evidence that anaesthetics do not smother me and that properly trained surgeons do not start operating until I am unconscious. But that does not alter the fact that when they have me down on the table and clap their horrible mask over my face, a mere childish panic begins inside me. I start thinking I am going to choke, and I am afraid they will start cutting me up before I am properly under. In other words, I lose my faith in anaesthetics. It is not reason that is taking away my faith: on the contrary, my faith is based on reason. It is my imagination and emotions. The battle is between faith and reason on one side and emotion and imagination on the other.42
“My faith is based on reason” This is the key point. “I am not asking anyone to accept Christianity if his best reasoning tells him that the weight of the evidence is against it.”43
What C.S. Lewis was trying, is to show that faith can be reasonable. Not a blind faith, but a faith built on reason, knowledge and understanding.

Young People’s opinion

For the purpose of giving young people the chance to state their point of view I made a little survey and discussed a few questions with a handful of peers. Although I did not expect to meet any convinced atheists, I was still surprised to hear that all but one actually believed in God. And this single person simply explained that believing in a God (pictured as an old man sitting in heaven watching us) was out of question, but still expected some sort of omniscient power to be out there.

Surprisingly, their views were quite similar: On the one side they pictured the materialistic world with science, progress and all the little inventions and discoveries that make our life more comfortable. Materialism is the foundation of our society and our growing wealth and comfort. But this materialism is fake. Although technical advancements have made our lives much easier, and science is able to explain a lot, it doesn’t fill in all the gaps. There is still the need for more. Science has its limits. On the other side is the spiritual life. They explained that all those things that make our lives nicer are not what we really want, and that those things do not fill us with whatever we need. We are looking for more, and science cannot provide us with all the answers.

The search for God plays an important role in finding ones self. Many seem to identify themselves with what they possess or what they can afford and not with who they really are. Personality development does not seem to be complete without including serious thought about God.

So far, all those asked were of the opinion that faith and God are important. When the topic changed to religion and its institutions, the climate instantly changed. All of them grew up in Catholic families and have gone through the common ceremonies, but were very negative about their religion. They felt that the Church as an institution is something negative and prefer to distance themselves from any denomination. However, religion and practising a religion are two separate things. At this point one interviewee mentioned how people generally deal with church and religion superficially. There is an interest, but not so strong as to honestly and deeply want to learn about Christianity and its institutions. More accurately, the person asked found that true knowledge of Christianity as a religion remains a prevalent gap in public education. 

About the prevailing trend the interviewees opinion differs: While some think spiritualism is increasing others thought that a following trend moves away from God against the old standards and norms. 

Experts opinion

Because my spectrum is very limited, I wanted to have an expert’s opinion. I thought religion teachers could help me out best. They are quite close to a variety of students and can therefore observe the general trend.

As mentioned earlier, Church life and religiousness are two different things. Most adolescents believe in a God or are at least interested, but do not practise any denominational faith. Apparently, the students have a lot of questions and are open to different answers. This does not mean that they approve of them, but it shows again how much they want to broaden their horizons beyond a materialistic way of life. They don’t raise questions about the church as an institution and the offered answers are carefully observed before picking what appeals to them. It is common to choose from the different religions what one personally prefers and thus assemble a personal philosophy. The “expert” I questioned suggested that a media surplus has a strong influence. He felt that most adolescents believe that faith and God are irrational topics and that God could never be a logical concept.

As for the future, he thinks that the trend leads back to religion due to the predominant openness of young people towards God.
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20. – 21. 10. 2004  ‘Zitierkurs’ in Bregenz

04.11.2004 Interview with  former missionary of the church of Jesus Christ of latter day saints Andrea Wechsler  from 17:00 – 18:00 in Bregenz

Interviews based on the Questionnaire p.37

10.02.2005 Interview on the telephone with Elder Robert Harvey from 

17:50 – 18:15

10.02.2005 Interview via Internet with TEFL- Teacher Lloyd Stiles 

 from 22:30 – 24:15

11.02.2005 Interview with the High School student Simone Moder 

from 8:35 – 8:50 at the BORG Schoren in Dornbirn

11.02.2005 Interview with the High School students Isil Saglam, Thomas Mathis, Janine Schneider, Christina Klien between 9:50 and 11:30 at the BORG Schoren in Dornbirn

11.02.2005 Interviews with High School students Bianca Degano, Jacqueline Oberwinkler, 

11.02.2005 Interview with Prof.Otmar Lässer , Religion teacher at the BORG Schoren from 12:15 – 13:00 at the BORG Schoren in Dornbirn

14.02.2005 Interview via Internet with College student Dario Pelliccia from Rome

Meetings with the English teacher Prof.Mag. Gerald Reitmayer:

22.11.2005 at the Borg Schoren, Dornbirn

13.12.2005 at the Borg Schoren, Dornbirn

11.02.2005 at the Borg Schoren, Dornbirn

Visits in the internet for research:

· 10.09.2004 from 16:30 – 18:40

· 14.09.2004 from 18:00 – 20:00

· 15.09.2004 from 13:00 – 13:30

· 21.09.2004 from 15:30 – 16:00

· 22.09.2004 from 19:00 – 21:00

· 28.09 2004 from 16:45 – 17:10

· 04.10.2004 from 18:00 – 20:10

· 05.10.2004 from 17:50 – 18:30

· 08.10.2004 from 20:00 – 21:50

· 14.10.2004 from 19:00 – 19:30

· 18.10.2004 from 20:10 – 20:50

· 20.10.2004 from 13:00 – 13:30

· 21.10.2004 from 16:15 – 17:00

· 25.10.2004 from 12:30 – 13:00

· 26.10.2004 from 20:15 – 20:35

· 03.11.2004 from 19:30 – 20:10

· 06.11.2004 from 13:30 – 14:15

· 10.11.2004 from 20:00 – 20:15

· 16.11.2004 from 17:15 – 18:00

· 18.11.2004 from 21:15 – 21:45

· 13.12.2004 from 19:30 – 20:15

· 07.01.2004 from 19:00 – 20:00

· 11.01.2005 from 18:15 - 19:30

· 12.01.2005 from 17:45 – 19:15

· 19.01.2005 from 18:30 – 20:15

· 20.01.2005 from 15:30 – 16:15

· 14.02.2005 from 11:45 – 12:40

Questionnaire

The Interviews with the students, teachers and LDS - volunteer workers were based on these questions:

1.Why should we believe in a God now at these times? At times where almost everything can be explained logically and emotions are backed out more frequently?

2.Do you think that there is still place for a transcendental being like God in our lives, although we live in such a materialistic world?

3.What reasons would you tell, to explain why teenagers want to find God nowadays?

4.Do you feel criticised by others for telling them that you believe in God?

5. Do you feel that Religion and Science contradict each other? 

6. Do you think that God is logical? 

7.Do you think there is a Trend about God and if yes, in what way?
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